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This is the longest description of an exorcism found in the Gospels.  There is a parallel story 

found in Matthew (8.18-34) but the setting is Gadara, a village six miles southeast of the Sea of 

Galilee.  Luke places this story in Gerasa, thirty-three miles southeast of the Sea of Galilee.  

Geresa was a grand city from the time of Alexander the Great.  The impressive ruins can still be 

seen today.  Even though Luke and Matthew disagree as to the place, both Gospel writers agree 

that the point of the location is that Jesus was in Gentile territory.  Jesus has already healed a 

Gentile (7.1-10, the centurion’s servant).  The significance of this setting is that Jesus is now 

clearly among Gentiles.  We know this because they are keepers of swine.  This story may bring 

to mind the swine in the far country of the prodigal’s story (15.11-32) and we will remember this 

story when we read Acts 16.16-34 and 19.11-20. 

 

After Jesus has conquered the legion of demonic spirits, they pray that Jesus will not make them 

go back to the abyss.  The image of the abyss is found in several places in Scripture and with 

several different descriptions.  Romans 10.7 describes the abyss as the place of the dead; 1 Peter 

3.19 as the place of imprisoned spirits; Revelation 20.3 as Satan’s prison.  The demons do not 

want to go back to prison.  We can only speculate what they may have thought would be their 

advantage to be in the pigs, rather than prison.  Perhaps they thought they would be free and that 

the sea would be beyond Jesus’ power.  However, Jesus has recently demonstrated his authority 

over the sea by stilling the storm.  Luke is telling us that there is no place beyond Jesus’ power to 

set us free.   

 

This story tells of powerful conflicts, transformations, rejections and resolutions.  This is the 

second in a series of four stories that display Jesus’ authority: calming the storm, exorcising 

demons, healing the woman with the hemorrhage and raising Jairus’ daughter.  At the end of this 

series of events, Jesus gives authority to the disciples and sends them on their mission (9.1-6).   

 

The demon-speaking man cries to Jesus, “Do not torment me” (8.28-29).  It is the nature of 

Jesus’ authority to threaten inhumane and oppressive powers.  Not every individual or institution 

is ready to be overhauled by Jesus.  The transformation is from terror to wholeness.  The once 

naked, banished, cave-dwelling, convulsive, guarded, totally uncontrollable man becomes a 

disciple.  The term Luke uses to describe the transformed man, “in his right mind” (8.35) is the 

same characteristic Paul urges on all believers in Romans 12.3, “sober judgment.”  The end of 

this verse (v. 35) also describes this former demoniac as sitting at Jesus’ feet.  When Jesus 

prepares to depart, the man begs to follow Jesus as the other disciples do.  Instead of saying, 

follow me,” Jesus says, “go home.”  Jesus commissions this new disciple to mission work among 

the Gentiles in his own home.   

The rejection comes from the town’s people.  The happy ending of the exorcism is cut short by 

the fearful neighbors.  The striking narrative detail is that the people came out to see the restored 

demoniac but show no sense of amazement or awe, much less relief.  They are afraid.  Why are 

they afraid?  Perhaps it is a simple matter of economics.  The miraculous healing resulted in the 



destruction of a herd of pigs.  Someone’s assets are sharply reduced.  Further acts of kindness 

may further threaten economic stability.  As mentioned earlier, this story reminds us of Paul’s 

conflict (Acts 16.16-39) in casting out the spirit from a slave girl.  The fear of the people may be 

prompted by the presence of a power greater than the demonic.  The people had isolated the man 

with the demons.  They had come to a certain tolerance and management of him.  The power of 

God now disturbs the established way of life.  Perhaps the fear is, “What will God do next?”  It is 

connected to the fear that some felt on Easter. 

 

We can read this story as a caricature.  It is so vividly drawn in primary colors that we sense a 

story describing the symbolic power of Jesus.  This is not a medical case study of mental illness 

that only needs modern clinical categories. 

 

When Jesus asks for the name of the demon, the response is “Legion.”  We must hear this as first 

century residents of a territory occupied by the Roman Empire.  The Roman Legion was the 

occupying force whose power was overwhelming and whose presence meant the loss of control 

over every dimension of life.  Perhaps the Gospel writer is chiding the people for the ways they 

have managed life under Roman control.  Are they finally less fearful of the present evil than 

they are to find the evil banished and freedom and wholeness restored?   What does this story say 

to us about our illusions of control and security? 
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